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And among the people there is one who debates about 
Allah without knowledge and follows every rebellious 
Satan, [31 about whom it is destined that if someone 
takes him as friend, he will misguide him and lead him 
to the punishment of the Fire. 141 

0 men, if you are in doubt about the Resurrection, then 
(recall that) We created you from dust, then from a drop 
of semen, then from a clot, then from a piece of flesh - 
shaped or unshaped - so that We manifest (Our power) 
to you. And We retain in the wombs whatever We will 
to a specified term. Then We bring yo% out as babies, 
then (We nourish you) so that you reach your maturity. 
And among you there is one who dies, and among you 
there is one who is carried to the worst part of the age, 
so that he knows nothing even after having knowledge. 
And you see the land dry. Then when We send down 
water on it, it stirs and swells and puts forth every 
kind of good looking growth. [51 
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That is because Allah is the truth and that He gives life 
to the dead and that He is powerful to do everything, 161 
and that the Hour (of Doom) has to come in which there 
is no doubt and that Allah will raise again all those in 
the graves. [71 

And among men there is one who debates about Allah 
with no knowledge, no guidance and no book to 
enlighten, turning his side away to lead (people) astray 
from the way of Allah. For him there is disgrace in this 
world, and We will have him taste the punishment of 
fire on the Day of Judgment (and will say to him) "All 
this is due to what your hands sent ahead, and that 
Allah is not unjust to His servants!' [I01 

Commentary 
&$: dl & j?d > &GI >j (And among men there is one who debates 

about Allah with no knowledge - 22:s.) This verse was revealed with 
particular reference to Nadr Ibn al-HErith, who was a very quarrelsome 
person. He claimed that the angels were Allah's daughters, and that the 
Qur'an was a storybook, which contained fables about people of bygone 
ages. He denied the Day of Judgment and the Resurrection of the dead. 
Although this verse relates to a particular person, its message applies to 
all who are in a similar situation, and practice such wickedness. 

Different stages in the development 
of foetus in mother's womb 

,,, E uG l; $.L L$ (We created you from dust - 22:5.) This verse deals with 
the different stages through which the foetus passes in its mother's womb 
before taking a human form. There is a detailed hadith on this subject, 
which is reproduced in Sahih of BukhZS on the authority of Sayyidna 
Ibn Mas'iid & to the effect that the Holy Prophet said, "Human 
matter retains its original form in the woman's womb for forty days after 
which it becomes a clot of blood. After a further period of forty days it 
becomes a lump of flesh. Thereafter an angel is sent by Allah Ta'ZlZ who 
breaths a soul into it and records four things about it, namely how long it 
will live, how much sustenance it will receive, what acts he will do, and 
finally whether its end will be wretched or fortunate. (Qurtubi). 

There is another narration which has been related by Ibn Abi HZtim 
and Ibn Jarir, also on the authority of 'AbdullZh Ibn Mas'iid &, that 
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when the seed becomes a lump of flesh after passing through different 
stages, the angel responsible to watch the progressive development of 
each individual then seeks guidance from Allah Ta'ZlZ saying: +;.;I; 

2,i. That is, whether it is His will that the lump of flesh should be 
allowed to grow and become a living human being. If Allah says it is: 2 
,a then the womb aborts the foetus and it does not reach the higher 
stages leading to a live birth. On the other hand, if Allah says that it is: 
,a then the angel asks Him whether it is to be a boy or a girl, wretched 
or fortunate, how long it will live, how it will spend its life and when it 
will die. The angel is given information on all these matters then and 
there. (Ibn KathTr) SayyidnZ Ibn 'AbbZs & has also interpreted the words 
(,a> ; G) in a similar manner. (Qurtubi) 

. a , ,  ,:# .'a*, 

?ihyj$Lb (shaped or unshaped - 22:5). I t  is evident from the 
hadith referred to above that the human seed which completes its full 
term in the womb and is destined to be born as a normal human being is 
meant by (shaped), whereas a seed which is destined to be aborted is 

(unshaped). However, there are other commentators who have 
explained these two words differently. According to them a foetus which 
completes all the stages of growth and development and whose limbs and 
other organs of the body are healthy, normal and proportionate is 
(shaped). On the other hand, a foetus whose limbs are deformed or 

.#. , ,. 
disproportionate is A,+ (unshaped). The latter interpretation is close to 
the translation adoptedabove. Allah knows best. 

I ,  ' J a t  
%+ $+ p, (Then We bring you out as babies - 22:5) Then Allah 

brings forth the baby from its mother's womb as a totally helpless thing. 
Its body is weak and so are its other faculties, such as hearing, vision, 
senses, brain function, and overall physical movements including its 
grasp. All theses faculties grow strong as time passes until they reach 
their full capability. This is the meaning of the words $$ F&, ;. (Then 
[We nourish you] so that you reach your maturity - 22:5). The word 
Ashudd 3 is the plural of shiddah i&, just as An'um $? is the plural of 
Ni'mah G;. The meanings of these words are that the process of gradual 
development continues until all the faculties reach their peak and this 
happens when a person is in the prime of his youth. 

J\ J ~ J  (The worst part of the age - 22:5). It means the stage of life . , 
when human faculties and senses begin to degenerate. The Holy Prophet 
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had sought ~ l l a h ' s  protection from such life. Nasa'T has quoted 
SayyidnZ Sa'd & as saying that the Holy Prophet $& used to repeat the 
following prayer very frequently. (Qurtubi) 

(0 Allah! I seek Your protection from miserliness, and I seek 
Your protection from cowardice, and I seek Your protection from 
that I am carried to the age of helplessness, and I seek Your 
protection from the seductions of this world and the 
chastisement of the grave.) 

An account of the different stages of human life after birth 
MusnZd of &mad and MusnZd of Abii Ya'lZ quote SayyidnZ 'Anas 

Ibn MZlik & that the Holy Prophet once said "The good deeds of a 
minor child are recorded in the account of his father or both his parents, 
but his evil deeds are not recorded, neither in his parents' account nor in 
his own. After he has attained majority, an account is opened in his own 
name an,d the two angels who are attached to him are commanded to 
afford hirhprotection and provide him strength. When he reaches the age 
of forty years and is still a Muslim, then Allah Ta'ZlE grants him 
immunity from three diseases: insanity, leprosy and leucoderma. When he 
reaches the age of fifty years, Allah eases and abates his record. At the 
age of sixty, Allah Ta'ZlZ creates in him an urge to turn his thoughts 
towards Him. At seventy, all the inhabitants of the sky begin to love him. 
When he is eighty, Allah Ta'ZlZ records his good deeds but ignores his 
lapses. At ninety, Allah writes off all his sins, and grants him permission 
to intercede on behalf of his relatives and also accepts his intercession. He 
is then given the titles of hl i".l (Allah's trustee) and g J Y l  2 hl,l (that is 
the prisoner of Allah on earth, because at  that age all his strength is 
gone, he loses interest in his surroundings and spends his life like a 
prisoner). And when he reaches the worst of age, then all the good deeds 
which he used to perform when he was strong and healthy continue to be 
recorded in his account while his sinful acts remain unrecorded." 

Having reproduced this tradition from MusnZd Abii Ya'la, Hafiz Ibn 
KathTr says: 

i&.Ci iJGi Gj 1 - 4  --,i &-AS- Ih 

This hadrth is gharib (i.e. reported by one narrator only), and is 
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extremely munkar (i.e. reported by a weak narrator against the 
authentic traditions). 

He then adds: 

G>y, +,A ?&.A4 2 J& 2 &I +YI dl) & I d  y1 

(And in spite of all this Imam Ahmad Ibn Hanbal has related it 
in his MusnZd both as a saying of the Holy Prophet $& and as a 
saying of a SahKbi, that is traced. 

4 , .  $e (Turning his side away - 22:5) The word 'itf means 'side of the 
body', and the expression means 'to turn on one's side' - in other words 'to 
oppose'. 

Verses 11 - 13 

And among men there is one who worships Allah 
(standing) on the verge: so if some good thing happens 
to him, he is satisfied with it, and if a trial befalls upon 
him, he turns his face back. He loses both this world 
and the Hereafter. That is the loss which is sd obvious. 
[ I l l  He prays to someone, instead of Allah, who can 
neither harm him nor benefit him. That is the error 
which takes him too far (from the right path). [I21 He, 
rather, prays to someone whose harm is more likely 
than his benefit. Wretched is such a patron and 
wretched is such a companion. I131 

Commentary 
#L ,,,# 3 .  9s & dl r, i, 2; (And among men there is one who worships 

Allah (standing) on the verge - 22:11.) Bukhiiri and Ibn Abi Hiitim have 
related from SayyidnE Ibn 'Abbiis & that when the Holy Prophet 
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migrated to Madinah, people flocked to him and accepted the new 
religion. But there were some amdng them whose conversion to Islam was 
far from being genuine, and whose sole motive for their action was to seek 
self-advancement, and they lacked conviction. If, after becoming Muslims, 
favorable circumstances resulted in an increase in their prosperity and 
their children, they thought Islam was a very good religion, but they were 
equally ready to condemn it  if things went against their personal 
interests. This verse was revealed to describe such people who were mere 
opportunists and were easily swayed either way depending on where 
their selfish interests lay. 

Verses 14 - 16 

Surely, Allah will admit those who believe and do good 
deeds into gardens beneath which rivers flow. Surely 
Allah does what He intends. [I41 

If someone thinks that Allah will never help him (the 
Holy Prophet B) in this world and in the Hereafter, he 
should stretch a rope to the sky, then cut (Allah's 
communication) off (from the prophet) and see whether 
his effort can really remove what irritates (him). 1151 

And this is how We have sent it (the Qur'Zn) down as 
clear signs, and (the fact is) that Allah takes whom He 
wills to the right path. [I61 

Commentary 

3 > (If someone thinks - 22:15). It means that the enemies of 
Islam who put hurdles in its path and desired that Allah should abandon 
the Holy Prophet $& and his religion must clearly understand that this 
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can happen only when, God forbid, he is deprived of the office of the 
prophethood and ceases to receive wahy (revelations) from Allah Ta'ZlZ. It 
is well understood that when Allah Ta'ZlZ bestows the prophethood on 
someone and also favours him with wahy (revelations), He also promises 
him full support in this world and in the Hereafter. Thus the only way t o  

stop the advancement of a prophet and his mission, if someone has the 
power to stop it, is that he should dispossess the Holy Prophet % of his 
mission or that the sequence of Divine revelation should be severed. 
Anyone wanting to do all this will have to go up to the sky and cut off the 
chain of revelation, and since such a thing is not possible, no amount of 
fire and fury can do any harm to Islam. This interpretation is related in 
al-Durr al-Manthiir from Ibn Zaid and, in my opinion, i t  is the most 
appropriate one. 

QurtubT also thinks that this is the best interpretation of this verse. 
There are some others who are of the view that the word GL (sky) 
occurring in this verse means the ceiling of one's house and the verse 
means that a person who entertains hostile feelings towards Islam and 
the Holy Prophet $& must realize that he can do them no harm. Hence 
the best thing for him to do is to hang himself from the ceiling out of sheer 
mortification. (Mazhari and others). 

. ,  J  J  0 0  C O O O . "  0. > /  "I' y ~ ~ d 3 ' ~ + + A ~ d l  j $ \ d \ v ) y f L z : ~  

As for those who believe and the Jews and the Sabians 
and the Christians and the Magians and those who 
ascribe partners to Allah, Allah will judge between 
them on the Day of Judgment. Surely Allah is witness 



to every thing. I171 

Have you not seen that to Allah prostrate all those in 
the skies and all those on the earth, and the sun, the 
moon, the stars, the mountains, the trees, the animals 
and many from mankind? And there are many on whom 
punishment has become due. And the one whom Allah 
puts to disgrace, there is none to give him respect. 
Surely Allah does what He wills. [I81 

Commentary 
In verse 17 it is stated that Allah will decide among the believers and 

non-believers of different faiths on the Day of Resurrection, because He 
knows everything. What that decision would be, has been related in the 
Qur'En at several places, namely that the good Muslims will enjoy a life of 
everlasting peace and comfort, while the infidels would be condemned to a 
life of eternal perdition. In the next verse, by using the word "Sajdah" 
(prostration), it has been declared that all created things, be they living 
things, minerals or plants, are in obedience and thus submit to the 
Supreme authority of Allah Ta'ZlZ, thereby mentioning two groups of 
humans in this respect of 'submission'. One, which obeys Allah and 
therefore is included amongst the creatures who 'prostrate' to Him, and 
the other one which is rebellious and refuses to bow before Him, meaning, 
refusing to submit to His Will. The word "Sajdah" (prostration) has been 
used here in the broader sense of 'submission' to the will of Allah and 
obeying His commands, because all created things act upon this 
submission in their own way. Human beings perform Sajdah by touching 
the ground with the forehead, while in the case of other created things 
their Sajdah constitutes their faithful performance of the functions 
assigned to them by Allah. 

The truth about all created things obeying Allah 
Genetically, the entire universe and all created things therein are 

under the control and subject to the Will of their Creator by virtue of an 
inherently programmed guidance (guidance of Takwin) by Allah. The 
'submission' in this sense is pre-determined, involuntary and instinctive. 
There is no created being which can escape this universal law of creation, 
be it a Muslim or a non-believer, a living thing or dead, mineral or plant. 
The smallest particle and the highest mountain cannot make the slightest 
movement without His Will. There is, however, another kind of 



submission to Allah, when a person offers homage to Him voluntarily and 
without constraint. This is what distinguishes a believer from a 
non-believer. A believer is obedient and sincere in his submission to Allah, 
whereas a non-believer repudiates His existence. As this verse deals with 
the difference between a Muslim and a =fir (infidel), it is more likely 
that reference to 'Sajdah' (prostration) does not refer to pre-destined and 
instinctive obedience alone but covers the voluntary submission as well. 
Let it not be supposed that only human beings and Jinns who possess 
intelligence can offer voluntary and unconstrained submission, and 
animals, plants and minerals being devoid of reason cannot exercise 
voluntary and intentional obedience. Indeed it can be proved from the 
text of the Qur'Zn that every created thing has reason, intellect and 
intent, and the difference lies only in degree. Human beings and Jinns 
possess a perfect level of intelligence, which makes them liable to a strict 
adherence to the laws governing what is permissible and what is 
forbidden. As regards other creatures, Allah has given them intelligence 
according to their  needs. Animals possess the highest degree of 
intelligence after humans, then come plants and last of all are the 
minerals. The intelligence among the animals can easily be perceived, and 
that possessed by plants can also be observed if one applies one's mind to 
the task. However, the intelligence given to the minerals is so little and 
concealed that it is not easily discernible, though Allah has said clearly 
that they not only possess intelligence but also have the capacity to decide . 8. *. . 
things. The Qur'En says about the sky and the earth $16 GI W L  (They 

said, "We come willingly."41:ll) that is, when Allah commanded the sky and 
the earth that they must submit to His Will either by their free choice or 
by force, they both replied that they accepted His authority by their own 

voluntary choice. At another place the QuryZn says $1 & & l& &, 
(and there are still others which fall down in fear of Allah. - 2:74) which 
means that there are rocks, which fall down in fear of Allah Ta'ZlZ. 
Similarly, there are numerous traditions which provide evidence of 
mountains conversing with one another, or other created things showing 
signs of intelligence. Therefore, the homage mentioned in this verse for 
which the word Sajdah (Prostration) has been used means the voluntary 
homage'. The interpretation of this verse would, then, be that except for 
the human beings and Jinns all other created things voluntarily and 
willingly submit to the Divine Authority. It is only the human beings and 
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Jinns who are divided into two factions, namely those who bow in 
submission to the Will of Allah, and those who deny His authority and 
refuse to submit to Him and are, therefore, despised. Allah knows best. 

Verses 19 - 24 

These are two opponents who have disputed about 
their Lord. Now, for those who disbelieve, garments 
from fire shall be tailored, and boiling water shall be 
poured from over their heads [I91 whereby everything in 
their bellies, as well as the skins, will be melted. 1201 

And for them there are hooked rods of iron. [21] 
Whenever, in their anguish, they will intend to come 
out of it (the fire), they will be turned back to it and (it 
will be said to them,) "Taste the punishment of 
burning". [221 

Surely Allah will admit those who believe and do good 
deeds to gardens beneath which rivers flow. They will 
be adorned therein with bracelets of gold and with 
pearls. And their dress therein will be (of) silk. [231 And 
guided they were to the good word (of faith) and guided 
they were to the path of the Praised One. [241 

Commentary 
r >  r"  

1-1 & id (These are two opponents who have disputed about 
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their Lord - 22:19). This verse, with its general words, deals with two sets 
of people, namely the Muslims and the infidels whether they belong to the 
earliest times or to later ages. However, the particular event in the 
background of which it was revealed about two groups of men who faced 
each other in combat on the battleground of Badr. SayyidnZ 'Ali, Hamzah 
and 'Ubaidah & stepped out of the Muslim ranks, whereas 'Utbah bin 
Rabi'ah, his son Walid and his brother Shaibah came out to challenge 
them. In the ensuing fight the three unbelievers were slain, SayyidnZ 'Ali 
and Hamzah & emerged unscathed, while SayyidnZ 'Ubaidah 4$5 was 
mortally wounded and expired at the feet of the Holy Prophet $& . The 
revelation of this verse in relation to these warriors of the field of Badr is 
well established on the authority of traditions contained in Bukhiiri and 
Muslim, bj)t it is evident that its message is not exclusive for them alone, 
but embraces the entire Muslim community of all times and ages. 

The philosophy of adorning the dwellers of Paradise with gold 
bracelets 

Here a point may arise that bracelets are articles of jewellery worn by 
women only and their use by men is looked upon with disfavor. This 
objection is not entirely relevant because throughout ages monarchs have 
embellished their persons with costly jewellery, crowns and bracelets as 
symbols of their might and wealth. The story is well known that SurZqah 
Ibn MTlik, before his conversion to Islam, started out in pursuit of the 
Holy Prophet $& in order to apprehend him while he was on his way from 
Makkah to Madinah. As he approached near the Holy Prophet $& his 
horse sank, by Allah's Will, in a piece of tieacherous sand. At that critical 
moment he expressed his repentance about his error and sinful way, and 
begged the Holy Prophet $#.$ to pray for his deliverance from his 
predicament. When, as a result of the Holy Prophet's $& prayer, his horse 
was extracted from the quicksand, he $& promised SurZqah Ibn MElik 4$5 
that when the bracelets of the King of Persia would fall in the hands of 
the Muslims as spoils of war, they would be given to him. So, when 
during the caliphate of SayyidnZ 'Umar & the Muslims conquered Persia 
and the bracelets worn by the King of Persia were brought to Madinah 
along with other spoils of war SurZqah Ibn Mdik & laid claim to them 
and received them from SayyidnZ 'Umar &. In brief, just as wearing a 
crown is a royal privilege and not a common practice among men, 
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similarly wearing bracelets by men is a royal privilege, and thus the men 
admitted to heaven will wear them as a symbol of honour and Divine 
favour. According to this verse, and also SGrah FZtir, the bracelets will be 
made of gold, but in Siirah Nisa' it is said that they will be made of silver. 
For this reason commentators are of the view that the bracelets worn by 
the pious people in heaven will be of three kinds, that is made of gold, 
silver and pearls. This verse makes a mention of bracelets made of pearls 
also. 

Silk clothes are forbidden for men 
The verse says that those people who are admitted to Paradise will 

wear silk clothes which means that their dresses, carpets, curtains etc. will 
be made of silk, which is regarded as the best fabric in this world. 
However, it should be understood that the silk used in Paradise and the 
silk used in this world have only the name in common, otherwise from the 
point of view of quality there is no comparison between the two. 

Imam Nasa'T, Bazzar and Baihaqi have related on the authority of 
Sayyidnii 'Abdullah Ibn 'Umar & that once the Holy Prophet $& said 
that the clothes of the people living in Paradise will be made from silk, 
which will be extracted from a fruit growing there. There is also a 
statement by SayyidnZ JZbir 4& that there would be a tree in the 
Paradise which would produce silk and the people of Paradise would wear 
dresses-made from it. (Maqhari) 

In a hadith quoted by Imam Nasa'; on the authority of SayyidnZ AbG 
Hurairah & the Holy Prophet $#& once said: 

$ & i l l  2 &I -2 3, 'iP'yl j 4- p] &.Il l  j & 3 

.+'YI 2 w +A + "1, "31 q\ 2 ++, '+YI &/;I. 
q\, &I >I +I$, dl >I + , L;LC dl & hl JyJ JU + 

dl pl 
"He who wears silk in this world will not wear it in the 
Hereafter; he who drinks wine in this world will be deprived of 
the sacred nectar in the Hereafter; he who uses utensils made of 
precious metals for food and drink in this world will be denied 
their use in the Hereafter." Then the Holy Prophet $& added " 
These three things are exclusively for the people of Paradise." 
(Qurtubi quoting NasaT) 
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The meaning is that  a person who spent his life in this world in the 
midst of these three  luxuries and  did not show contrition, would be 
deprived of them even if he were admitted to Paradise. According to 
Sayyidna 'AbdullZh Ibn 'Umar & the Holy Prophet said tha t  a person 
who drank wine in  this world and did not repent would be deprived of the 
sacred nectar of the Paradise in the Hereafter. (Qurtubi) 

According to SayyidnZ AbG Sa'id al-Khudri  & there is another  
hadith in which the Holy Prophet $!$ said: 

(p o > L (  Jb) j cSIJWJ ; j13 $1 0 1 ) ~ )  9 I J j  
"He who wore silk in the world will not wear it in the Hereafter 
even if he is admitted to Paradise. All other people of Paradise 
will wear silk, but not he." 

Here a point arises t h a t  if after admittance to Paradise a person 
remained deprived of something, he will nourish a sense of sorrow and 
grief, whereas Paradise is no place for such feelings, because every one 
who is admitted to Paradise should a t  all times be easy in his mind and 
free from anxiety. On the  other hand,  if the  deprivation of cer tain 
facilities causes no sorrow and  grief, then  the  deprivation loses i t s  
purpose. Qurtubi has given a very convincing explanation to this matter. 
He says that the people of Paradise will be given different grades and 
places a t  different levels, depending on how well they stood in Allah's 
favour on account of their good deeds and devotion to the cause of the 
True Faith. Everybody will be aware of these differences, but Allah will 
fill their hearts with tranquility and contentment, so that  they will not 
feel grief and sorrow about these differences. Jkj '&+ 

J$ &I iF; (And guided they were to the good word (of faith) - 
22:24) say;idnZi Ibn 'Abbas 4 has said that this refers to the Kalimah 
tayyibah dl $1 J I  Y . Some others say that it means Qur'Zn. (Qu~ub i )  As a 
matter of fact it includes all these things in its meaning. 

Verse 25 
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Surely (We will punish) those who disbelieve and 
prevent (people) from the way of Allah and from 
Al-Masjid Al-HarZm (the Sacred Mosque) which We have 
made for all men, where residents and visitors are all 
equal. And whoever intends therein to commit 
deviation with injustice, We will make him taste a 
painful punishment. [251 

Commentary 
In the previous verse, mention was made of the mutual hostility 

between the believers and infidels. One aspect of this hostility has been 
described in this verse, namely that among the infidels there are those 
who not only persist in error themselves but also prevent others from 
following the path of virtue. Those were the people who prevented the 
Holy Prophet and his companions when they wanted to enter the 
Sacred Mosque wearing the pilgrim's garb. Traditionally the Sacred 
Mosque and that  part of Makkah which has an essential role in the 
rituals of the pilgrimage was not their property and they had no right to 
deny entry to any one. The place is open to every one, whether a local 
resident or a visitor. The verse goes on to say that anyone who commits 
an impious act in the Sacred Mosque, (meaning the whole of Haram), 
such as preventing people from entering the Mosque, will be made to 
suffer severe chastisement from Allah, specially if he is also a polytheist as 
was the case with the infidels of Makkah. They will be liable for double 
punishment, one for being non-believers and second for preventing others 
to enter the Sacred Mosque for pilgrimage. Although all sinful acts 
especially shirk and kufr  are forbidden and are great crimes and sins 
which are liable to punishment at  all times and in all places, but such acts 
carried out in the haram enhance the crime double-fold, and hence 
referred here for their special importance. 

,, , r l  r 41 f i  p r)j-& (Prevent (people) from the way of Allah - 22:25) The 
words (the way of Allah) mean Islam and the sense of the verse is & 
that these people not only repudiate Islam themselves but also prevent 
others from accepting it. 

Their second offence is that they stop the Muslims from entering the 
Sacred Mosque (Al-Masjid Al-Haram) (22:25). In reality Al-Masjid 
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Al-HarZm is the name of the mosque which is built around dl c;, (House 
of Allah - the Holy Ka'ba), and it is a very important part of haram of 
Makkah. However, the term Al-Masjid AI-HarSim is usually used for the 
whole of haram of Makkah, as is the case under this episode. Thus the 
infidels of Makkah excluded the Muslims not only from the Sacred 
Mosque but also from the precincts of haram of Makkah (as is evident 
from numerous traditions), and the words FIAl 4 1  used in this verse 
cover the entire haram. The Holy Qur'Zn has at another place used the 
word flA;jl 41 under this episode in the meaning of the whole area of 
haram: c~g l '~ l  ;i $jb;. (48:25) 

The meaning of equal rights of all Muslims within 
Haram of Makkah 

According to al-Durr al-ManthGr the term Al-Masjid Al-Haram in the 
present context means the entire haram as reported from SayyidnZ Ibn 
'AbbZs &. The entire Muslim Ummah and all the jurists are unanimous 
on the fact that  all those areas of Makkah and the haram where the 
essential rituals of the pilgrimage are performed, such as the space 
between S a c  and Marwah, where the pilgrims perform Say,  and all the 
open areas of MinZ, 'AraGt and Muzdalifah are waqf for the benefit of 
the entire Muslim ummah and have never been, nor can ever be, owned 
by individuals. Some jurists apply this principle to the private houses in 
Makkah and the open lands in the area of haram to infer that these too 
are waqf for all the Muslims, that a Muslim can stay anywhere he likes 
and that the sale or letting out these properties on rent is not permissible. 
However, there are other jurists who do not accept this view and believe 
that the ownership of these properties can vest in private individuals and 
the houses can be sold or let out on rent. I t  is well established that  
Sayyidnii 'Umar & purchased the house of Safw5n Ibn Umayyah in 
Makkah for use as prison for the criminals. As for Imam AbTi Hanifah, 
both views are attributed to him in different reports, but the hanafijurists 
have issued their Fatwa (ruling) in favour of the latter view. (R$ ul- 

Ma'GnI) This verse mentions certain areas of haram where entry was 
denied to the IHoly Prophet and his companions by the infidels of 
Makkah, but these areas are waqf by consensus of ummah and nobody 
can be denied access t o  them. 

4 . .. $; i 6 , (dk  &j i3 (And whoever intends therein to commit deviation 



with injustice - 22:25.) The word ?d! literally means deviation from the 
right path. While MujZhid and QatZdah have interpreted this word to 
mean unbelief and denial of the Oneness of Allah (kufr and shirk) other 
commentators have given this word its literal meaning which embraces all 
kinds of sins so much so that even hurling abuses to one's servant is also 
included in it. 

SayyidnZ 'At2 & has further enlarged the scope of the meaning of 
this ~ o r d  by declaring that ilhiid within the precincts of haram means 
entering it without wearing the pilgrims garb (ihram), or violating any of 
the prohibition inside the haram, such as'hunting or cutting down trees 
within its limits. It needs to be clarified here that all things forbidden by 
the religious code are forbidden everywhere and will attract punishment 
wherever committed; and the specific reference to haram in this verse is to 
emphasize the fact that just as a good deed performed within its limits will 
be generously rewarded, similarly a sin committed there will attract the 
most severe punishment. (MujEhid). Sayyidna 'AbdullZh Ibn Mas'iid & 
has related another interpretation of the word ilhiid to mean tha t  
whereas at  any other place the mere intention to commit a sin does not 
constitute a sin unless it is actually committed, within the limits of the 
haram even the resolve to commit a sin is punishable, as if it has actually 
been committed. QurtubI has adopted this interpretation from Ibn 'Umar 
& and lends his own support to it. Whenever Sayyidna 'AbdullZh Ibn 
'Umar & went for the pilgrimage, he used to set up two tents - one 
within the limits of haram and the other outside it. If ever an occasion 
arose when he needed to scold or rebuke any one of his households, he 
would do it in the tent which he had set up outside the limits of haram. 
When people asked him the reason for this, his answer was that  the 
words k or hlj JJ which a person normally uses when angry also 
constitute CpJI 2 >W! (committing an act of sin within the precincts of 
haram). (Mazhari)  

Verses 26 - 29 
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And (remember) when We pointed out for IbrZhTm the 
place of the House (of Allah) saying, 'Do not associate 
anything with Me as My partner and purify My House 
for those who make tawiif (circumambulation around 
it), and those who perform QiyZm (standing up in 
worship) and those who perform Ruki' (bowing down) 
and SujGd (prostration), [261 and announce among 
people about (the obligation of) Hajj, so that they 
should come to you on foot and on every camel turned 
lean, travelling through every distant hilly pathway, 
[271 so that they witness benefits for them and recite 
Allah's name, in specified days, over the provision He 
gave them from the cattle - 'So, eat thereof and feed the 
distressed, the poor.' [28] Then, they must remove their 
dirt and fulfill their vows and make tawiif of the 
Ancient House." [291 

Commentary 

The previous verse contains a warning of severe punishment to the 
infidels who prevented the Muslims from entering the Sacred Mosque and 
the precincts of haram. This verse describes the eminence and the 
superior status of the Baitullah which magnifies manifold the evil of their 
deeds. 

The start of founding the structure of the House of Allah (the 

Holy Ka'ba) 
'JS.' , 

41 5 6  251 UIri!, (And [remember] when We pointed out  for 
IbrZhim the place of the House - 22:26.) The word r;! literally means 'to 
assign to someone a place for his residence.' The verse calls to attention 
the fact that  Allah assigned to Sayyidnii Ibriihim @\ a place where 
Baitullah was located. There is a hint here that he was not settled there 
already, since he migrated here from Syria. And a reference to ,&I 

(the place of the House) suggests that the House of Allah pre-existed the 
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arrival of SayyidnZ IbrZhim @I , because according to reliable traditions 
its first foundations were laid about the time when SayyidnZ 'Adam 
was sent upon the earth and he, and the prophets who came after him, 
used to make tawi4:f (circumambulation) around it. At the time of Deluge 
in the days of SayyidnZ Niih @I its upper-structure was removed but 
the foundations remained intact. SayyidnZ Ib rZhh  @\ was brought to 
this place and commanded by Allah Ta'ZlZ & s&'t ;i (Do not 
associate with Me any one - 22:26). It is quite evident that Sayyidna 
IbrZhim @\ could not commit shirk, because he had himself suffered 
considerable torment at  the hands of polytheists after they accused him of 
having destroyed their idols. The intention here is to warn the people at  
large against the great sin of polytheism. The second command was 3; 

(purify My House - 22:26), even though the House of Allah did not 
exist at  that time. But the fact of the matter is that Baitullah is not just a 
structure of bricks and mortar, rather the term encompasses that entire 
piece of sacred land where Baitullah once stood and whose structure 
SayyidnZ IbrZh-h.n a\ was now commanded to raise once again on the 
original foundations. As for the command to purify the place, Qurtubi 
says that in those days the tribes of Jurhum (?;) and Amalakites (dL) 

had placed idols there, which they worshipped. (Qurtubi). Another view is 
that this command is for the future generations not only to keep the place 
free from infidelity and polytheism but also to pay special attention to its 
external cleanliness and purity. 

The third command given to SayyidnZ IbrZhim was y.dl & ;$ 
$6 (Announce among people about the obligation of Hajj - 2271). Ibn 
~ b i  ~ Z t i m  has related from SayyidnZ Ibn 'AbbZs & that when SayyidnZ 
IbrZhim a\ was commanded by Allah to make this proclamation, he 
submitted that  the place where he stood was an  uninhabited desolate 
plane with nobody to hear the proclamation whereas he lacked the means 
to convey it to the populated areas. Allah Ta'ZlZ then told him that he was 
required only to make the  proclamation and the  responsibility for 
conveying it to the four corners of the world rested with Himself, that is 
Allah Ta'ZlZ. Thereupon SayyidnZ IbrZhim @I stood a t  ebl  rLi (Station 
of IbrZhim) and made the proclamation and Allah Ta'ZlZ magnified his 
voice so that it was heard all round the earth. It is also related that he 
made the proclamation from the top of the mount Abii Qubais (&f 
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d). He put his fingers in his ears, turned his face in four directions and 
called out "0 people! Allah has established His House and made i t  
obligatory upon you to make pilgrimage to it. So obey the command of 
your Lord." 

It is also mentioned in this narration that Allah Ta'ZlE so decreed that 
the announcement was heard miraculously all over the world, not only by 
the people living then , but also by all those yet to be born upto the Day of 
Resurrection. And all those who are destined to perform the pilgrimage 
responded to the call with the words *&' $ m' . SayyidnZ Ibn 'AbbEs 
& says that the Talbiyah during the pilgrimage has its origin in this 
response to the call of SayyidnZ IbrEhh =I. (Qurtubi, Mazhari) 

Further on, the verse describes the tradition which has  been 
established for all times as a result of the proclamation of SayyidnE .- * '  , 
IbrZhim namely &i Y sGA;.Lb $? Ji; $& 9 3  (22:28) meaning 
that people will come to Baitullah from the four corners of the earth, some 
on foot and others on their mounts, which will become lean because of the 
long distances traversed by them. From that remote time until today, 
though thousands of years have elapsed, people come to Baitullah to 
perform pilgrimage, just as they did in the earliest times. All the prophets 
who came after Sayyidnii IbrZhim and their followers strictly 
observed this tradition. During the long period of ignorance after 
Sayyidna 'TSZ @\ , the Arabs, even though they lapsed into the evils of 
idolatry, yet they continued to perform very faithfully all the rituals of 
the pilgrimage precisely as they had inherited them from the time of 
Sayyidna Ibriihim @\ . 

, J '  ' ' , a , '  8G 1~4, (So that they witness benefits for them - 22:28) means 
that the arduous journey undertaken by people to perform pilgrimage is 
to their own advantage. The use of the word "benefits" as a common noun 
(without definite article) points to the universal benefits that may be 
derived from the pilgrimage. Apart from the spiritual rewards, many 
material profits may also be obtained. It is indeed remarkable that people 
who sedulously save pennies over long years in order to be able to defray 
the high expenses involved in performing the Hajj have never become 
insolvent, whereas many people are known to have become bankrupt as a 
result of expenses incurred on marriages or on the construction of palatial 
houses. I t  is a common knowledge that no one has become a pauper 
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because of spending on Hajj or 'Umrah, rather i t  has been noticed, 
according to some narrations, that Allah Ta'Zla has bestowed such a 
blessing in this worship that many have gained materially after the 
ritual. As for the spiritual gains, they are many, one being related by 
Sayyidna Abti Hurairah & in a hadith in which the Holy Prophet $& 
said that anyone who performed Hajj in order t9 gain Allah's favour and 
avoided sins and obscene acts will return as immaculate and innocent as a 
newborn baby. (BukhZr; and Muslim) (Mazhari). 

In addition to the spiritual and material benefits to be obtained from 
Hajj mentioned above, there is yet another advantage which may be 
gained when performing it, which is mentioned in the following sentence: 

(dy\ && ;; qj; G Ji +$ (6 2 41 1,2&; (SO that they may recite 
Allah's hame, in specified days, over the provision He gave them from the 
cattle - 22:28). Here it is important to bear in mind that the main object of 
sacrificing the animals on this occasion is not their meat, but the mention 
of Allah's name which is recited while the animal is being slaughtered, 
which is the essence of the worship. The fact that eating the meat of these 
animals has been made hala (lawful) for them is an additional reward 

J ' 
from Allah. yL+ Ic~  (specified days) refer to the loth, l l th ,  and 12th 
days of the month of Dhul-Hijjah when animals may be sacrificed. The 
words (dyl && qj; G & (Over the provision He gave them from the 
cattle - 22:28) are of general application and include all kinds of sacrifices 
whether they are obligatory or optional. 

& I$ (So eat therefrom) Although the word I$ has been used in 
the imperative mood, it does not mean that eating the meat of these 
animals is obligatory. Rather, it has been used in the sense that  i t  is 
permitted and lawful to eat this meat, as it is mentioned in verse $ I;!; 
ljiU&G (When you are out of IhrZm, you may hunt - 5:2) for granting 
permission for hunting. 

Ruling 
Specially during the period of Hajj, and generally at  other times too 

situations arise when animals must be sacrificed in Makkah . There is one 
kind of sacrifice which is obligatory and performed to expiate a sin such as 
killing animals within the precincts of Haram. Books of jurisprudence 
describe in detail the kind of animals killed and the type of animals to be 
slaughtered to atone for each such animal killed unlawfully. Similarly, if 
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a person commits an act which is forbidden, as long as he is in the state of 
ihrEm, he too must slaughter an animal. Jurists call this kind of sacrifice 
as hbJI (sacrifice to atone for a sin). Here also there are specific rules 
governing each situation. T' ,~.e are certain irregularities which must be 
expiated by slaughtering 5 camel or a cow, while in other cases the 
sacrifice of a goat or sheep is considered sufficient. There are a third kind 
of irregularities where slaughter of an animal is not necessary, and one 
can redeem his error by offering ~adaqah.  This is not the place to discuss 
these matters in great detail, but the the necessary information on this 
subject can be found in my booklet Ahkiimul-Hajj (61 r C ~ ) .  When an 
animal is slaughtered for expiating a sin or an irregular act, its meat can 
be eaten only by the poor and needy persons and it is not permissible for 
the person making the slaughter or any rich person to eat this meat, and 
this view is held by all the jurists. As regards other sacrifices, whether 
obligatory or voluntary, the person offering the sacrifice, his relatives and 
friends, even though they may be rich, can eat their meat; and the 
present verse refers to this kind of sacrifice. Here also it is recommended 
that one-third of the meat be distributed among the poor and needy. The 
second part of this verse 31 &dl 14; (and feed the distressed, the poor 
- 22:28) explains this point. 

, ,.., , ,,> # >  

tgt6; 1 3  + (Then, they must remove their dirt - 22:29) The word & 
means dirt, which gathers on human body. While a person is in the state 
of ihram, he cannot shave, trim or pluck his hair, nor can he pare his 
nails, nor use perfume, and it is quite natural that dirt should collect 
under his hair and nails and on his body. This verse requires of the 
pilgrims that after they have performed the sacrifice, they should remove 
this dirt, meaning thereby that they should now remove the ihriim, (and 
wear their normal clothes) shave their heads and pare their nails. This 
verse mentions sacrifice first and then refers to the removal of the dirt, 
which suggests that these two acts must be performed in that order. It is 
forbidden to shave one's head or pare nails before the obligatory sacrifice. 
Anyone who does so must slaughter an animal as dam (to atone for his 
sin). 

Observance of the correct sequence in the performance of 
various acts related to Hajj 

The observance of various functions of Hajj in the same order in 
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which they are mentioned in the Qur'Zn and hadith, and which have 
been codified by the jurists is, by consensus, a sunnah. However, opinions 
differ whether it is obligatory as well. Imam Abii Hanifah and Imam 
filik hold the view that the observance of the sequence is obligatory and 
any deviation from it must be atoned for by dam, while according to 
Imam Shafi'i it is only sunnah and a deviation from it reduces the reward 
to be gained by performing Hajj but does not make i t  obligatory to 
sacrifice an animal. There is also a ruling of SayyidnZ Ibn 'AbbZs & 3 

Lr j& ~ $ l ~ l  AL 3 <.r: rii (He who alters the sequence of the rites during 
Hajj must slaughter an animal). (Mazhari) TahEiwi has also reported this 
tradition through different versions. In addition SayyidnZ Sa'id Ibn 
Jubair @ , QatZdah, Nakha'i and Hasan al-Bae6 also support the view 
that any alteration in the sequence of the rites of Hajj makes the sacrifice 
of an animal obligatory. Fuller details on the subject are discussed in the 
Tafsb- Mazhari. 

> .'> ?;jx $3; (And fulfill their vows - 22:29) is the plural of the word 
,; , which means a 'vow'. When a person commits himself verbally to do 
an act, in order to win the goodwill of Allah Ta'ZlZ, (which is not 
otherwise obligatory on him) i t  becomes a vow (nadhr)  and i ts  
performance becomes obligatory for him by consensus of Ummah, 
provided that the act itself is not sinful or forbidden. If a person makes a 
vow to do s~mething which is sinful, then he is not bound to fulfill the 
vow, rather i t  is impermissible to act upon i t ,  but he must make 
atonement for the unfulfilled vow. According to Abii Hanifah and other 
religious jurists the vow must be of an act which is an act of a direct 
worship ( ' ibdah rnaqsiidah) in some manner. So, if someone makes a 
nadhr (vow) for voluntary prayers, fasting, pdaqah, sacrifice of animals 
etc. all these vows must be fulfilled in all circumstances. The present verse 
emphasizes on this very issue. 

Ruling 
It  must be remembered that a resolve made in one's heart to do 

something does not become a nadhr (vow) unless it is pronounced with 
the tongue. Tafsb Mazhari has elaborated the rules of nadhr in great 
detail. 



A question and its answer 
One may question the relevance of nadhr  in the context of Hajj. 

Obviously the preceding sentences speak of the rules of Hajj, like sacrifice, 
removing i hrEm etc. Similarly, the following sentence relates to the tawaf 
of zzyarah. Why the injunction to fulfill vows has been inserted between 
the rules of Hajj, while the rules governing vows have an independent 
status which are to be fulfilled at  all times and at  every place and not 
duri,,g Hajj only? 

A possible explanation for this is that when a person sets out with the 
intention of performing Hajj, his heart prompts him to do the maximum 
number of good deeds and to spend the maximum time in prayers, and so 
he makes many vows, specially it was a common practice to make vows for 
sacrificing additional animals during Hajj. According to Sayyidna Ibn 
'AbbZs 4& the word nadhr in this context means a vow to sacrifice an 
animal. One relevance of nadhr  (vow) appearing with the  rites of 
pilgrimage is that just as vow makes many things obligatory which are 
not so otherwise and makes many things unlawful for him which are not 
originally forbidden, similarly the state of ihram, during a pilgrimage 
makes certain things unlawful for him which are permitted at  other times. 
Instances of these are: wearing stitched clothes, use of perfume, shaving 
of hair or paring nails. Therefore, SayyidnZ 'Ikrimah 4& has interpreted 
nadhr in this verse to mean those acts and duties which have become 
obligatory during the course of Hajj. 

&I 4 4  19%; (And they should make tawaf of the ancient House - 
22:29) Here the word tawaf refers to tawEfiuz-ziyarah, which is performed 
on the 10th day of the month of Zil Hijj after casting stones and making 
the sacrifice. I t  is the second obligatory ritual of Hajj, the first being 
wuqiif-ul-'Arafit, which is performed earlier. After this tawEf the state of 
ihram is fully terminated and all restrictions are removed. (R* u l - M a h i ) .  

The word &I +$i lexically means 'liberated house' Baitullah is called 
$\ 4 , because according to the Holy Prophet it has been liberated 
from the control and domination of the infidels and tyrants and it will 
never again be ruled by them. (jl,.Ul J $3 > I j  4 ~ 4  J CWJJ  -3 &$I oljJ 

~B+J -Rub ul-Ma'ani). I t  is evident by the  episode of the  People of 
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Elephant who, with all their might, were frustrated in their attempt to 
their dominion over ~ a k k a h . '  

Verses 30 - 33 

That is (what one should remember), and whoever 
observes the reverence of things sanctified by Allah, it 
is good for him with his Lord. And permitted to you are 
the cattle, except those mentioned to you through 
recitation (of the verses). So refrain from the filth of 
the idols and refrain from a word of falsehood, 1301 being 
upright for (the obedience of) Allah, not ascribing any 
partner to Him. And whoever ascribes a partner to 
Allah, i t  is as if he falls down from the sky and the 
birds snatch him, or the wind drives him away to a far 
off place. [311 

That is  (what one should remember), and if one 
observes the sanctity of the symbols of Allah, then such 
things emanate from the piety of the hearts. [321 

And for you there are benefits in them (the cattle) upto 
a specified time. Then their place of sacrifice is by the 
Ancient House. [331 

Commentary 
41 +; (22:30) are the things sanctified by Allah Ta'alG, that is the 

1. The other meaning of the word + is 'ancient' which is adopted in the translation of 
the text. (Editor) 
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religious laws. They are a source of welfare in this world and in the 
Hereafter for those pious Muslims who seek to learn them and act upon 
them. 

$$ ,.$ L $1 ;d$F &i (And permitted to you are the cattle, except 
those mentioned to you through recitation (of the verses) - 22:30) The 
word ,-~;i (cattle) includes camels, cows, goats, sheep etc. which are made 
lawful at all times and even when one is in the state of ihrzm. Then the 
verse contains an exception in the words $$ $ ~ $ 1  (except those 
mentioned to you.. - 22:30) These are the animals which have been made 
unlawful in all circumstances, whether one is in the state of ihrzm or not. 
The detail of these animals is given in other verses, such as carrion, an 
animal which is beaten to death, or slaughtered without reciting the 
name of Allah, or in the name of someone other than Allah. 

I,'> I > ' ,  ' 
dGjYI >Jl 1-L (So refrain from the filth of the idols - 22:30) The 

L. word AJ means filth or moral impurity, and j~ j i  is the plural of 2 3  , 
which means idol. Idols have been described as filth, because they fill a 
man's heart and soul with moral impurity. 

$1 j$ j (And refrain from a word of falsehood - 22:30) The phrase 
,;)I J$ means lies. Anything which is contrary to truth is a lie and false, 
whether it is corrupt beliefs and practices or whether it is false evidence. 
The Holy Prophet once said 'Among the major sins are associating 
anyone with Allah, disobedience of one's parents, giving false evidence 
and telling lies in general talk'. He used the phrase ,j)l j$j (word of 
falsehood) repeatedly. (BukhZfi) 

4 1 2 ~  &! LkLf;;j (And if one observes the sanctity of the symbols of Allah 
- 2232) The word 2 6  is the plural of o> which means a 'symbol', 'a 
distinctive sign', and refers to those things which are considered as the 
specific emblems of certain groups of people or certain faiths. 2 6  are 
those special laws which are generally taken to be the identifying features 
of a Muslim. Most of the rules of Hajj fall in this category. 

+J@I ~3 L& (then such things emanate from the piety of the 
hearts - 22:32). It means that respect for the $1 3 6  (Symbols of Allah) is 
an evidence of the piety of heart, which indicates that the symbols of 
Allah are respected by the one who has taqwa (fear of Allah) in his heart 
and that taqwa is a quality which rests in one's heart. When the heart is 
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equipped with this quality, it is reflected in all his actions. 

> S;i J! Q :,%i (And for you there are benefits in them upto a 
specified time - 22:33) It means that it is lawful for the Muslims to use the 
quadruped animals for their benefit (such as using their milk, riding them 
or using them for transport of goods) unless the animals have been made 

(Hady) by reserving them for sacrifice to be offered within the  
precincts of haram. When a person takes along with him an animal for 
the specific purpose of sacrificing it within haram, the animal is described 
as hady, and no benefit may be derived from i t ,  except in  extreme 
emergency. A person leading a camel after it has been nominated as hady 
may lawfully ride it only if he is unable to walk and no other mount is 
available. 

@'I 41 j! I$=+ (Then their place of sacrifice is by the Ancient 
House - 22:33) Here dl & includes the entire precincts of haram, as 
was the case in the previous verse where the word Al-Masjid Al-Ha~zm 
was used for the entire area of haram, and mahill (place) means the place 
of slaughtering the animals of hady. Thus the entire haram is declared as 
the slaughtering place of the animals of hady. The meaning of the verse 
is that the hady (animals nominated for sacrifice during Hajj) may be 
slaughtered within, and not outside the area of haram which includes 
MinZ and all other places of Makkah. (R* ul-MaSn;) 

Verses 34 - 37 
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And for every Ummah We prescribed the act of 
sacrifice, so that they recite Allah's name over the 
provision He gave them from the cattle. So, your God is 
One God. Therefore, to Him alone you must submit. And 
give good news to those who turn to Him with 
humbleness - [34] those whose hearts are filled with 
awe when Allah is remembered, and who observe 
patience against whatever befalls them, and who are 
steadfast in SjalZh, and who spend (in the way of Allah) 
out of what We have given to them. 1351 

And the big animals of sacrifice (like camels) are made 
by Us among the symbols of Allah for you in which 
there is much good for your benefit. So recite the name 
of Allah over them as they are lined up (for sacrifice). 
Then, once their flanks fall down (after slaughter), eat 
of them and feed the one who is content and the one 
who wishes to receive. Thus We have made them (the 
animals) subjugated to you, so that you may be 
grateful. [361 It is neither their flesh nor their blood 
that reaches Allah, but what reaches Him is the taqwSi 
on your part. Thus He has made them (the animals) 
subjugated to you, so that you proclaim the glory of 
Allah for the guidance He gave you. And give good news 
to those who are good in deeds. [371 

Commentary 
$P,!j (And for every Ummah We prescribed the act of 

sacrifice - 22:34) The words and *&' means several things in Arabic 
such as sacrifice of animals, the rites of pilgrimage, and also worship of 
Allah Ta'ZlZ. This word has been used in the Qur'Zn at several places and 
conveys one of the three meanings. In the present context, the word can 
carry all the three meanings. MujZhid and some other commentators 
think that here the word refers to the sacrifice of the animals in 
which case the verse would mean that the obligation to offer sacrifice, 
which has been placed on this Ummah is nothing new, because all the 
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other peoples were likewise bound to do so. On the other hand, according 
to QatZdah the word means the rites of the pilgrimage, and thus the verse 
would mean that these rites which have been prescribed for the present 
Ummah were made obligatory on the people of earlier ages also. Ibn 
'Arafah has interpreted the word to mean worship of Allah, and so 
the meaning of the verse would be that the worship of Allah was made 
obligatory on all the peoples of bygone ages and though there were 
differences in the forms of worship, yet in essence it remained unchanged. 

Wl,'j ... (And give good news to those who turn  to Him in , , 
humbleness) The word 4 means 'a depressed tract of land' and 4 
means 'a person who deems himself humble and lowly'. According to 'Amr . , ' J  

bin Aws are those people who do not wrong others and if somebody 
wrongs them, they do not seek revenge. SufyZn has observed that they 
are the people who are contented with Allah's will and remain agreeable 
in all circumstances, comfort or trouble and poverty or affluence. 

$$ti; (Whose hearts are filled with awe - 22:35) The word J;j 
means a feeling of awe inspired by something majestic and sublime. These 
words describe the state of pious people who are overwhelmed by deep 
awe whenever the name of Allah is mentioned in their presence. 

41 &G !1;5 $ @Z 541; (And the big animals of sacrifice Dike camels] 
are made by Us among the symbols of Allah for you - 22:36.) It has been 
explained earlier that ~6 (symbols) mean those special forms of rites and 
worship, which are the symbols of Islam. Sacrifice of animals is one of 
them, which must be observed with due importance. 

AT> wbl J ' "  

j$jU (SO recite the name of Allah over them as they 
are lined up (for sacrifice) - 22:36) The word dl;.;. (translated above as 

*,',a 

'lined up') is used for .j+ , which means standing in a row. According to 
SayyidnZ 'Abdulliih Ibn 'Umar & the verse means that the camel, which 
is to be slaughtered, should stand on three legs and one foreleg should be 
bent and tied up. Thislis a better way of slaughtering a camel and is 
according to sunnah. Other animals should be slaughtered in lying 
position, which is also sunnah. 

, J , * J  a ,, . * a .. , 
b+ -3 (Then, once their flanks fall down). Here the word -j 

is used for the meaning of &, which means when the animal falls and 
dies. 
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;sell; $dl (the one who is content and the one who wishes to receivej 

In an earlier verse people who have a right on the meat of sacrificed 
animals have been described by the words ,$ &I; , which mean destitute 
and without means. These two words have been clarified further by the 
words e6 and $ . The word & applies to a needy person who does not 
solicit and is content with what people offer him voluntarily. While $ is a 
person who goes to a place where he expects to receive something, 
whether he solicits verbally or not. (Mazhari) 

The real object is not the specific rites of pilgrimage but true 
devotion to Allah and submission to His will which are inherent 
in those rites 
G$ dl jg 3 (It is neither their flesh nor their blood that reaches 

Allah - 22:37) It means that the sacrifice of animals is a very high form of 
worship, but their meat and blood do not reach Allah Ta'ZlE nor are these 
two things the real object of sacrifice. Its real aim is to recite the name of 
Allah and to comply with His commands with true devotion. This rule 
applies to all forms of worship. For instance, the object of prayers is not 
just the movement of limbs, or the object of fasting is not merely a denial 
of food and drink. Th,e real purpose of these rites of worship is to obey the 
commands of Allah Ta'ZlZ with all sincerity. Devoid of sincerity these rites 
of worship are like a body without soul. Nevertheless these forms of 
worship are also very important because Allah Ta'ElE has prescribed these 
forms for different types of worship. Allah knows best. +I 81, 

Verse 38 

Surely, Allah defends those who believe. Allah does not 
love any treacherous, ungrateful. [381 

Commentary 
The previous verses contain an account of how the infidels of Makkah 

prevented the Holy Prophet & and his companions from entering the 
Haram and the Holy Mosque to perform 'Umrah when, having put on 
ihriim, they had reached as far as Hudaibiyah, a place not far from 
Makkah. In this verse Allah Ta'ElE consoled the Muslims with the promise 
that He would deprive the infidels of their power to harm them any more. 
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days before Hijrah the number of the faithful had increased considerably 
and they sought permission to defend themselves against the oppression 
to which they were being constantly subjected, but the Holy Prophet $# 
advised them patience because he had not received Allah's permission so 
far to resist the infidels with force of arms. This situation persisted for 
about ten years. (Qurtubi). 

At last, things became so bad that the Holy Prophet $$ was left with 
no choice but to leave Makkah. As he started on his journey accompanied 
by SayyidnE Abii Bakr d.& he said ;S;L6? 4 lFzj-l (They have expelled 
their Prophet and the time has come when they will perish). When he 
arrived at  Madinah this verse was revealed which permitted the Muslims 
to take up arms against the infidels. (& 3,'~ ; r~~sL$l~  JUJ 013, - Q&urtubi) 

Tirmidhl, Nasa'i, Ibn MEjah, Ibn Hibbiin, HZkim and others have 
reported on the authority of Sayyidnii Ibn 'AbbZs & that this is the first 
verse which permitted the Muslims to offer armed resistance to the 
infidels, whereas in more than seventy earlier verses armed resistance 
was forbidden. 

The philosophy behind JihZd and war against the infidels 
>GI 41 & 99; (And had Allah not repelled some people by means of 

some others ... - 22:40) Had Allah not repelled some people by means of 
some others, the monasteries, the churches, the synagogues and the 
mosques where the name of Allah is recited abundantly would have been 
demolished. The command to take up arms against the unbelievers is 
nothing new, because the earlier prophets and their followers had 
received similar orders from Allah Ta'ElZ and the philosophy behind this 
command was that without armed resistance no religion would have felt 
safe and their places of worship would have been destroyed by the 
infidels. 

There have been many religions which were founded on the worship 
of one God and built up by means of Wahy (Divine revelations). In course 
of time their basics were changed and so many alterations were 
introduced in them that they turned into unbelief and polytheism. But 
before these things happened, they were true religions and it was the 
duty of their followers to respect and defend their places of worship. This 
verse refers to such places of worship only and does not include the sacred 
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places of those religions which were not founded on prophethood and 
revelation (such as the fire-worshiping Magians, or the idol-worshiping 
Hindus) because they were a t  no time considered places deserving of 
respect. 

In this verse is the plural of Gs , which means a monastery 
which is a place of worship meant for Christian monks and hermits '&. is 
the plural of G , which means a Christian church, and a'& is the 
of a& ,whichmeans a Jewish synagogue. And of course is the 
place of worship of the Muslims. 

The meaning of this verse is that if at different times the believers had 
not been permitted to fight the infidels, no true religion would have felt 
secure and at different times during the periods of Sayyidnii MGsii MI , 
Sayyidnii 'hi? and the Holy Prophet the places of worship of their 
respective religions would have been destroyed. (Qurtubi) 

Qur5nic prophecy about the Rightly Guided Caliphs (*l;lJ jU) 

and its fulfillment 

g;% > $ A! ~4 (Those who, when We give them power in the land 
- 22:41) In this verse the word & J l  (those) refers to those people who have 

, ' J' . , .* 
been mentioned in the preceding verse: s,.& . , , GJL':, ,, IF>\ cj??JI (Those are 
the ones who were expelled from their homes without any just reason - 
22:40). Referring to such people the verse says that if they are placed in 
authority in this world, they will use it to promote good deeds, will set up 
prayers, pay the obligatory charity, enjoin people to do good and abstain 
from evil deeds. It has already been mentioned that these verses were 
revealed soon after Hijrah, at a time when the Muslims did not exercise 
dominion anywhere on earth, which means that Allah Ta'iilii had already 
made it known that when, at a future date, they would come to power 
and establish their government, they would serve the Faith in  the 
manner described in this verse. Sayyidnii 'Uthman & said referring to 
this verse, cY+ 3 j  GG that  this verse praises those people before they 
actually perform the praise-worthy deeds. In due course Allah Ta'iilZ's 
prophecy was fulfilled in that the four Rightly Guided Caliphs and the 
Muhajirh (emigrants) from Makkah were indeed those whom the Qur'iin 

, ' " , , .* 
described by the words I p y I  &;I1 (those who were expelled - 22:40) and 
when they established their government and held sway over vast 
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territories, they used their power and authority in setting up prayers, 
strengthening the system of ZakZh, enjoining good and forbidding evil 
deeds. Many scholars are of the view that this verse is a clear evidence of 
the fact that accession to power of the four Caliphs (sll;\J g U )  is a direct 
fulfillment of Allah's Prophesy, and the system of caliphate which was set 
up by them was in accordance with His will. 03% ul-Mahi)  

Having discussed the factual aspect of the circumstances leading up to 
the revelation of this verse it must, at the same time, be emphasized that 
where the Qur'an uses general words and phrases, their purpose is not 
restricted to a particular situation, but is universally applicable to all 
similar situations. Following this reasoning, DahhSk > L d  w, says that 
this verse contains an injunction for all those whom Allah Ta'ZlZ grants 
power and authority to do all those things which the Four Caliphs did 
when they controlled the rule. (Qurtubi) 

Verses 42 - 51 

U " , J O  0 ,  J 0 0  /  0 0 0  

u$ (+& d& g ; Y l  2 I;>- +I ( t o )  $$ +i; I 

' 0'? 0 0  Gl' " 0  0  0  0  x 0  0 , / , #  / , #  J  * , ,/ 0  0  J d J O  

'4~1 l; iJa js, L g l 4 1 9  3 tyK; ( t v )  d3-K 
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And if they belie you, so did belie the people of G h  and - 
'Ad and Thamiid, t421 and the people of IbrZhim and the 
people of Liit, [431 and the people of Madyan as well. 
And MZsZ was (also) belied. So, I gave some respite to 
the disbelievers, then seized them. So how was My 
censure? [44] How many a town there were which We 
destroyed, when they were wrongdoers. So, there they 
are, fallen down on their roofs, and (how many a) 
deserted well and well-built castle! [451 

Have they not, then, travelled on earth so that they 
should have had hearts to understand with or ears to 
listen with? The fact is that it is not the eyes that turn 
blind, but what turns blind is the hearts contained in 
the chests. 1461 

And they ask you to bring the punishment sooner. And 
Allah will never go back on His promise. In fact, one 
day with your Lord is like one thousand years of what 
you count. [471 And how many a town there were to 
whom I allowed respite, while they were wrongdoers, 
then I seized them. And to Me is the final return. [48] 

Say, "0 people, I am no more than a plain Warner for 
you. [49] So those who come to believe and do good 
deeds, for them there is forgiveness and dignified 
provision. [50] And those who strive against Our signs 
trying to defeat (the prophet or the believers), they are 
the people of the Fire. 1511 

Commentary 
Travels undertaken to acquire insight into things and to learn 
lessons from the past is one of the religious objectives 

'* , >' 
;,.ti & j$ >;$I 2 ljx 9 (Have they not, then, travelled on earth so 

that they should have hearts - 22:46) This verse encourages travel, 
provided the person travelling keeps his eyes wide open and imbibes in 

,, D r r  

his mind the lessons of history. The phrase 'b$ 4 (so that they 

should have hearts - 22:46) suggests that a person can gain wisdom and 
intelligence by a careful study of the history of bygone times and an 
account of people who inhabited this world in different ages. Every event 
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of history holds a lesson for a person who has insight and who does not 
regard history as a mere record of episodes and occurrences. Ibn Abi 
HZtim has written in his book 91 quoting Miilik Ibn DhZr SL; dl -J 
that Allah Ta'ZlZ commanded SayyidnZ MKsZ a\ to wear shoes made of 
iron and to hold in his hand a staff made of iron and travel around the 
earth until his shoes would be worn out and his staff broken down. ( R m  

ul-Ma'Sini). If this narration is true, then naturally it means to acquire 
knowledge and lessons from the past. 

How the Day of Resurrection will be equal to one thousand years 
by our reckoning 

In this verse $ c;h$ & & G% s! (22:47) means that one day with your 
Lord is like one thousand years of what you count. This verse can be 
interpreted in two ways. The first meaning is that the verse refers to the 
Day of Resurrection and the events which will take place on that day will 
be so horrifying and of such extreme severity that the day will appear 
never to end, as if it was equal to one thousand years according to our 
reckoning. Many commentators have interpreted this verse accordingly. 

The other meaning of the verse is that the Day of Resurrection will in 
actual fact be so long that it will stretch up to one thousand years of this 
world. This view is supported by a saying of the Holy Prophet #$i as 
reported in MusnZd of &mad and Tirmidhi on the authority of SayyidnZ 
Abii Hurairah & that the Holy Prophet #$i once addressed the poor 
people of the muhEjirin (i.e. those who migrated from Makkah) and said, 
'I give you good news about the full refulgence on the Day of 
Resurrection and that you will be admitted to heaven half a day before 
the rich and the wealthy, and a day in the Hereafter will be of one 
thousand years, hence the poor will enter the heaven five hundred years 
before the wealthy'. Tirmidhi has classified this hadith as 'hasan'.  
(Mazhari) 

A doubt and its explanation 
There is a verse in Siirah Al-Ma'Zrij which says that the day with 

" I ,  9 '  

your Lord will be equal to fifty thousand years $ 31 'b;li& L2.  
(Whereof the measure is fifty thousand yours - 70:4) This can also be 
explained by applying either of the two explanations of the present verse 
and in the first case since every person will suffer different levels of 
severity, to some it will appear as if he has suffered pain for one thousand 
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years, while to others the period will appear equal to fifty thousand years. 
If, however, the second explanation is applied to this verse, then there 
would appear to be a contradiction between the verses where one verse 
equates the Day of Resurrection to one thousand years and the other to 
fifty thousand years. But this so-called contradiction has been reconciled 
by Sayyidi Ashraf 'Ali Thanavi JL; dl -J in his commentary Bayan 
ul-Qur'an, by saying that this difference may be due to different horizons. 
Just as we see in our world that the length of day and night is different 
on different horizons, (on zero latitude it is of 24 hours while a t  the 
latitude of 90' it is one year. Likewise it is possible that the length of the 
Day of Resurrection would be different on different horizons, and if its 
length right below the day line is one thousand years because of 
miraculously slow rotation of sun or earth), the areas falling 50 times far 
from it may have a day 50 times more in length. And Allah knows best. 

Verses 52 - 57 
-f 

And We did not send any messenger before you nor a 
prophet, but (he faced a situation that) when he recited 
(the revelation), the Satan cast (doubts) about what he 
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recited. So, Allah nullifies what the Satan casts, then 
Allah makes His verses firm, and Allah is All-Knowing, 
All-Wise [521 - (all this is allowed to be done) so that He 
may make what Satan casts a trial for those in whose 
hearts there is a disease and whose hearts are hard; and 
surely the wrongdoers are in the utmost antagonism - 
[531 and so that those who have been given knowledge 
may know that it (i.e. the revelation recited by the 
prophet) is the truth from your Lord, and they may 
believe in it  and their hearts may become humble 
towards it. And Allah is the One who takes the 
believers to the straight path. [541 

And those who disbelieve will remain in doubt about it 
(the Qur'Zn) forever, until the Hour (of Judgment) 
comes upon them suddenly, or there comes to them the 
punishment of a barren day. [55] The kingdom, on that 
day, is for Allah. He will judge between them. So, those 
who believed and did good deeds shall be in gardens of 
bliss. [561 As for those who disbelieved and belied Our 
signs, they are the ones for whom there is a humiliating 
punishment. [57] 

Commentary 
# :' a > Jrn > 

Y j  irJ ir: (any messenger and any prophet - 22:52) This shows that 
the words Rasiil J;; and Nabi 2 carry different meanings, though there 
is no consensus as to the precise nature of the difference. For our purpose 
it is enough to understand that Nabi 2 is a person whom Allah Ta'ElE 
designates with a mission to reform his people and who receives 
revelations from Him. He may receive a Scripture and a code of laws or he 
may be commanded to convey the message of an earlier Book and code of 
laws. Sayyidna MiisZ and %a9 belong to the first category, 
whereas Sayyidna Er i in ,  who was directed to propagate the teachings of 
Torah and the Mosaic Laws, falls in the second category. On the other 
hand a Rasiil J;; is a person who receives from Allah Ta'ZlE a Scripture 
and a code of laws. Thus every Rasiil is necessarily a Nabi also, but every 
Nabi is not a Rasiil. These distinctions are applicable to human beings 
only. That an angel who carries wahy from Allah Ta'ElE is also named as 
Rasul does not contradict this position. This subject has already been 
discussed in detail in Siirah Maryam in the beginning of this volume. 
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&is , ... w1 (The Satan cast (doubts) about what he recited - 2252) 

In this verse the word 3 has been used as a synonym for , thus &{ 
would mean ;I2 (recitation). This verse explains that the disputes raised 
by the disbelievers in regard to Allah's message is not something new as 
similar doubts were raised by earlier people as well when their prophets 
presented to them the message of Truth, and the Satan cast doubts about 
it in the hearts of disbelievers. This explanation of the verse is quite clear 
and straight-forward, and has been adopted by many commentators 
including AbL HayyEn in his Al-Bahr-ul-Muhit. However, some books of 
traditions have reported here an incident which is not proved by 
authentic sources. The incident is known as $6 (hadith-ul- 
gharaniq). Some scholars have held that it is invented by some heretics 
and enemies of Islam. But even those who believe this tradition to be 
worthwhile have taken pains to remove the doubts, which the words raise 
about the categorical and undisputed laws of Qur'Zn and Sunnah. The 
plain and simple meaning of the verse has been explained above gnd the 
alleged incident in no way affects this meaning. Making this incident as a 
part and parcel of the commentary on this verse, thereby creating 
unnecessary doubts, and then attempting to answer those doubts is an 
exercise in futility and absolutely undesirable &I Jk +b At', . 

Verses 58 - 59 

And those who left their homeland in the way of Allah, 
then were slain or died, Allah will certainly give them a 
good provision, and surely, Allah is the best of all 
givers. [581 He will definitely admit them to an entrance 
they will be pleased with, and Allah is  surely 
All-Knowing, Forbearing. [591 

Commentary 
Those people who had left their hearth and homes in the cause of 



.\llah and were killed or died of natural death, they would definitely be 
r cbwarded. If they have not benefited ip this world, their reward will be 
I here in the Hereafter. 

Verse 60 

That (is so). And whoever afflicts (someone) with a 
punishment equal to what he was afflicted with (by the 
latter), and still he (the former) is (again) subjected to 
injustice, Allah will certainly help him. Indeed, Allah is 
Most-Pardoning, Most-Forgiving. [601 

Commentary 
In an earlier verse i t  has been mentioned that Allah Ta'ZlE helps 

0, '- 
those who are wronged unjustly. $+A EL$ . . 2 hl&. (Allah is powerful to 
give them victory - 22:39) Some people bear their sufferings patiently and 
do not seek vengeance from their oppressors, but there are others who 
retaliate and serve a full measure of retribution on their oppressors which 
should, therefore, place them both on even terms as being quits. But if the 
oppressor, incensed at  the retaliation, attacks him again, then this person 
once again becomes the victim of oppression. This verse promises Allah's 
help for such a person also. On the other hand there are several verses 
which promise Allah's goodwill to those Muslims who bear their sufferings 
with patience and equanimity and do not seek vengeance from their 
oppressors. Some of these verses are: 

But whoso pardons and puts things right, his wage falls upon 
Allah - 42:40. 

,a , ,,, 7 >,. ,,, 
&@, + j l  I+ dl, 

And that you forgive is closer to TaqwE - 2:237. 

But surely he who bears patiently and forgives - surely that is 
true constancy - 42:43. 
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In all these verses it is encouraged not to retaliate for revenge and 
rather forgive and forget, which is a magnanimous way of dealing with 
fellow human beings. This is the way Qur'Enic teachings stand and call it 
a supreme and superior trait. Thus it may perhaps be argued that the 
person who retaliates against the wrongs done to him and conducts 
himself contrary to the course of action preferred by Allah Ta'ElE will be 
deprived of His support and help. But this doubt has been allayed in the 

e.3. ~ 0 . -  ,: 
final part of this verse ,+ prJ dl z! (22:60) that is, Allah will not punish 
him for this lapse and will help him if he is subjected to injustice by his 
oppressors ever again. (R* ul-Ma'Zni) 

Verses 61 - 66 

That is because Allah makes night enter into the day 
and makes day enter into the night and that Allah is 
All-Hearing, All-Seeing. I611 That is because Allah is the 
truth and that whatever they invoke beside Him is false 
and that Allah is the High, the Great. [621 

Did you not see that Allah has sent down water from 
the sky, whereby the land becomes green? Surely, Allah 
is All-Kind, All-Aware. [631 To Him belongs all that is in 
the heavens and all that is in the earth, and surely 
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Allah is the All-Independent, Ever-Praised. [641 

Did you not see that Allah has subjugated to you 
whatever there is on the earth, and the ships that sail 
at sea with His command? And He holds the heavens 
from falling on the earth, except with His permission. 
Surely Allah is Very-Kind to the people, Very-Merciful. 
[651 

And He is the One who gave life to you, then He brings 
death to you, then He will give you life (again). Surely, 
man is very ungrateful. [661 

Commentary 
D , '*, * . &gl& L @+ (Allah has subjugated to you whatever there is on the 

earth - 22:65) It means that everything on this earth has been placed 
under the control of man. This raises the question that the mountains, 
rivers, beasts and birds and thousands of similar objects do not follow the 
commands of man. But placing something in the service of someone is also 
like putting it under his control, and in this verse the word Taskhir 
(subjugation) has been used to mean 'to serve'. The verse therefore means 
that all the things mentioned above are all the time working in the service 
of man by the command of Allah. It was quite within the power of Allah 
Ta'ZlZ to have placed all these things under the control of man, but in 
such a situation man himself would have been the loser, because human 
natures, desires and needs differ. If a person ordered the river to divert 
towards a particular direction, and some other person ordered to the 
contrary, the result would have been utter chaos and confusion. 
Therefore, Allah Ta'ZlE has retained with Him alone the command of 
these things, but the benefits to be derived from them accrue to human 
beings. 

Verses 67 - 70 
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" ?J J 5~,&y&&l;~&-~ I 4,q+; $J&&. . .-. 
4y.)r;r.:hl j;di I . . , ,  5, 

And For every ummah (religious community) We have 
appointed a way of worship they are to observe. 
Therefore, they should never quarrel with you in the 
matter. And do call them to your Lord. Surely, you are 
on straight Guidance. [671 

And if they dispute with you, then say, "Allah knows 
best what you do!' [681 Allah will judge between you, on 
the Day of Judgment, about what you used to differ in. 
[691 

Do you not know that Allah knows all that is in the sky 
and the earth? Surely, that is contained in a Book. 
Indeed it is so easy for Allah. [701 

Commentary 
$ p, ((For every umrnah (religious community) We have 

appointed a way of worship - 22:67). This sentence has come earlier in 
almost identical words in verse number 34 of this Siirah, but the word 
& (mansak) conveys a different meaning in each verse. In the earlier 
verse the words & and cL; have been used in the context of the rites of 
Hajj and mean sacrifice of animals, while in the present verse the word 
'& has been used in the sense of the rules of slaughter or general rules 
of worship. That is why, unlike the verse 34, the present verse does not 
have the conjunctive letter ' 6.e. 'and') in the beginning. 

One interpretation of this verse is that the infidels used to engage the 
Muslims in futile arguments regarding the slaughter of animals. They 
thought it odd that Islam permitted its followers to eat the meat of those 
animals which they slaughtered with their own hands but forbade to eat 
the meat of those animals whom Allah TaCZlZ killed, that is the carrion. 
The present verse was revealed to answer these objections of the infidels. 
(R$I ul-Ma%in:). Thus the meaning of the word d here would refer to 
'the method of slaughter', and the sum and substance of the verse is that 
Allah Ta'ElZ gave each nation a code of laws, and the rules governing the 
slaughter of animals are different in each code. The rules of slaughter 
given to the Holy Prophet $$ are independent and self-sufficient and it is 



Sirah Al-Hajj : 22 : 67 - 76 286 

~ o t  permissible to compare them. with thdse of an earlier Shari'ah, let 
alone comparing them with someone's own whims and conjectures. As 
regards the meat of dead animals, it is well known that its oral use was 
forbidden in all earlier codes. (Riih ul-Ma'ani) Therefore, i t  is sheer 
ignorance to argue with the Holy Prophet on that basis. 

However, majority of commentators has interpreted this verse in 
another way. They say that the word '& here means the general rules 
of Shari'ah. Lexically, the word '& means a place which is fixed for a 
specific purpose, whether the purpose is good or bad, and for this reason 
the rites of pilgrimage are known as , because different rites 
connected with the pilgrimage have to be performed at  places fixed for 
each rite. (Ibn Kathir). The dictionary meaning of &' is 'piety and worship 
of Allah Ta'ZlZ', and the words &G 6,i (And show us our ways of 
worship - 2:128) occurring in the Qur'Zn have been used in this sense 
d& ManZsik means rules governing worship. SayyidnZ Ibn 'AbbZs has 
adopted this second interpretation also. Ibn Ja rs ,  Ibn Kaths, Qurtubi, 
REh ul-Ma'ZnT etc. have adopted this meaning of the word, and the 
context of the verse also lends support to this interpretation. Having said 
all this, it is evident that the meaning of this verse would be that the 
infidels and the polytheists who dispute the Islamic code of laws on the 
ground that their own ancestral religion did not include those laws must 
understand very clearly that any comparison between the old book or 
Shari'ah and the new book or Shari'ah is totally misplaced and irrelevant, 
because Allah Ta'ZlZ granted to each nation in its own time a special 
Shari'ah and a Book which was binding upon it until another book or 
Shari'ah arrived on the scene after which it becomes the duty of all people 
to follow the new Shari'ah, and if any of its laws are in conflict with the 
laws of the old Shari'ah, then the new rules shall prevail and the old laws 
will stand invalidated, and nobody has the right to raise a dispute on this 
matter with the Prophet, who is the recipient of the latest book and 
SharT'ah. This is the meaning of the following words of this verse. % 
$% > GjG (They should never quarrel with you in the matter - 22:67). 

 hat is, now that the Holy Prophet $& has brought a new Book and new 
code of laws no one has the right to dispute them and create any 
confusion about them. 

This also shows that there is in fact no inconsistency between the two 
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interpretations of this verse. I t  is quite possible that  this verse was 
revealed with reference to some specific dispute about the slaughter of 
animals but since, as a general rule, the words must be interpreted in the 
sense they are understood by the common people and not in reference to a 
particular event, the words of this verse can be so construed as to apply to 
all the laws of Shari'ah. The essence of both the interpretations, therefore 
is, that since Allah Ta'dZ has given each nation its own particular set of 
rules where differences as to details do exist, the latest set of rules 
becomes binding on all peoples, and issues relating to these differences 
cannot be raised. This is the reason why it has been stated at  the end of 
this verse & ijs & s! &; J! idt(And do call them to your Lord. 
Surely, you are on straight Guidance - 22:67) in which the Holy Prophet 
$& has been advised not to take any notice of the machinations and 
disputes raised by the infidels but to continue with his mission, because 
he was following the path of righteousness whereas his opponents were 
steeped in error. 

A doubt and its answer 
In verse 67 it has been averred that Allah Ta'GlZ granted to the earlier 

nations their own Shari'ah or set of rules, and the Mosaic Code and the 
Christian Code are instances in point. The Jews and the Christians may, 
therefore, argue that their Codes also being Divine should be allowed to 
exist alongside of the Islamic Code. But this is a fallacious argument 
because it is a well established fact that an earlier Sharf ah is cancelled by 
a subsequent Shari'ah, and this view is reinforced by the following verses 
in which the infidels who challenge the Islamic SharI'ah have been 

,*,- ,? 
warned of severe chastisement. G +I dl fi 32% h!; (And if they 
dispute with you, then say, "Allah knows best what you do." - 22:68) 

Verses 71 - 74 
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And they worship, besides Allah, the objects for which 
He did never send down an authority (or proof) and for 
which they have no knowledge. And for the wrongdoers 
there is no helper. [TI] 

And when Our verses are recited to them in all their 
clarity, you (can) recognize disgust on the faces of the 
disbelievers. They seem to attack those who recite to 
them Our verses. Say, "Shall I, then, tell you about 
something more disgusting than that? The Fire! Allah 
has promised it to those who disbelieve. And it is an 
evil end!' [72] 

0 people, here is a parable set forth to you, so listen to 
it carefully: All those whom you invoke besides Allah 
can never create (even) a fly, even though they all join 
hands together for that. And if a fly snatches something 
away from them, they cannot release it therefrom. 
(Equally) feeble are the invoker and the invoked. 1731 

They did not recognize Allah in His true esteem. Indeed 
Allah is Powerful, Mighty. [741 

Commentary 
Illustrating the futility of polytheism and idol-worship by 
citing a parable 

Generally the words "$4$ are uged for quoting an incident as an 
example. However, it is not used here in that sense but the foolishness of 
idol worship has been illustrated by citing a parable. The infidels are told 
that the idols from which they seek the gratification of their desires are so 
utterly helpless that all of them together cannot create a humble thing 
like a fly. Indeed they cannot even protect the offerings of eatables, which 
their worshippers bring them daily, against the inroads of flies. Then how 
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can they protect you from any calamity? The stupidity and foolishness of 
the idol-worshippers has been described at  the end of the verse by the ;wl; &!&I L& (Feeble are the invoker and the invoked - 2 2 : ~ s )  

meaning thereby that if the object of worship is so utterly weak and 
powerless, those worshipping it must be more so. 

?,A dl IZAL (They did not recognize Allah in His true esteem - 
22:74). It means that these people are so foolish and ungrateful that they 
did not recognize the power of Allah Ta'ZlZ and place their helpless idols 
at the same level with Him. 

Verses 75 - 78 

Allah chooses messengers from angels and from men. 
Surely, Allah is All-Hearing, All-Seeing. [751 

He knows what is in front of them and what is behind 
them, and to Allah all matters are to be returned. [761 

0 those who believe, bow down in rukii' and bow down 
in sqjdah and worship your Lord and do good, so that 
you achieve success. [771 And struggle for (seeking the 
pleasure of) Allah, a struggle that is owed to Him. He 
has chosen you and did not impose any hardship on you 
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in the religion - the faith of your father IbrZhTm. He 
(Allah) named you as Muslims both before and in this 
(Qur'Zn), so that the Messenger becomes a witness to 
you and you become witnesses to (other) people. 

So establish galiih and pay zakiih, and hold fast to 
Allah. He is your patron. So, He is the excellent One to 
be a patron and He is the excellent One to help. [781 

Commentary 
$; 1;';Glj 1jiC;i; I ~ J I  $1 :l;;$l& 4 (0 those who believe, bow down in 

Ruku' and bow down in Sajdah and worship your Lord - 22:77) Verse 18 of 
this Siirah is a verse of sajdah by consensus of the jurists, which means 
that whoever recites verse 18 or listens to someone reciting it must offer a 
sajdah. However, there is a difference of opinion about the present verse. 
Imam Abii Hanifah, Imam m l i k  and SufyZn Thauri >k hl W J  are 
among those who think that the present verse is not a verse of sajdah in 
the sense that reciting this verse or listening to it does not entail the 
obligation to offer a sajdah, because the command to 'bow down' in sajdah 
in the present verse is combined with bowing down in ruku' and this 
circumstance is a clear indication that in the present context sajdah 
means the normal sajdah which is performed during the course of 
prayers. For example all the scholars are unanimously of the opinion that 
in the "erse XI~I@ S J l j  &&I; (And prostrate and bow down (in 
Ruku') with those who bow - 3:43) the sajdah is the normal sajdah of the 
prayers. However, in the context of the present verse Imam Shafi'i and 
ImZm Ahmad 3L-i hl wJ hold contrary views and quote a hadith 
according to which Siirah Hajj enjoys a position of greater merit as 
compared to other Siirahs because of two verses of sajdah occurring in it. 
ImZm Abii Hanifah questions the authenticity of this hadith. 

??& $1 J 1jLGj (And struggle for (seeking the pleasure of) Allah, a 
struggie that is d;e to him - 22:78) The words r& (jihEd) and o i i G  
(mujahadah) mean to exert one's utmost effort to achieve an objective 
and to take pains for it. (That is why the word is translated above as 
'struggle'). While waging war against the infidels the Muslims make 
supreme efforts, and for this reason it is called jihad, and ??& > (a 
struggle that is due to Him) means that all these efforts and sacrifices 
should aim solely at  winning the favours and goodwill of Allah Ta'iilZ, 
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and be free from all considerations of worldly reward, such as fame or 
spoils of war. 

SayyidnE Ibn 'AbbEs & has explained the phrase 'that is due to Him1 
by saying that it is to strive to the utmost of'one's capacity in the course of 
j ihad,  unmindful of all criticism. Some pther commentators have 
explained the word j i h d  in this verse to mean h a t  one exerts his utmost 
effort in carrying out the acts of worship and full obedience to rules of 
Shari'ah in all sincerity. DahhZk and MuqZtil have said that a struggle 
that is due to Him means to act in Allah's obedience and His worship as 
due to Him. SayyidnZ 'AbdullZh Ibn Mubarak & thinks that Jihad 
means to strive against the temptations (nafs) and its baser desires. Imam 
Baghaw; supports this view on the basis of a hadith which he has from 
.TZbir Ibn 'AbdullZh & to the effect that when a group of companions 
-4 urned from JihEd, the Holy Prophet $$ said Jl +Yl rWl ;t. (*i + ,+d 

+i .I;-.\ \LA jO, &I eljJ) 0 1 4  41 i - \ a b  :JO .JYl (You h a v e  
returned from a smaller J i h d  to a greater J i h d )  meaning thereby that 
the fight against the temptations of self and baser desires never ceases. 
Baihaq; has also related this hadith but he is of the opinion that it has 
some weak nar ra tors ,  Tafsir Mazhar; has  adopted th i s  l a t te r  
interpretation and proceeded to say that the Muslims were in fact fighting 
against the coarse desires of Self even when they were engaged in j i h d  
against the infidels, but the hadith places it after their return from the 
j i h d ,  The suggestion here is that though the fight against temptations 
continued even on the battlefield, i t  could by tradition and usage be 
brought to fruition only under the watchful eye of a perfect spiritual 
guide, that is the Holy Prophet & . 
The Ummah of Prophet Muhammad % is the chosen Ummah of 
Allah Ta'ZlZ 

*I > (He has chosen you - 22:78) SayyidnZ Mthilah Ibn Asqa' &J 

has reported that  the Holy Prophet % once said, 'Allah chose the 
KinZnah from the children of SayyidnZ Isma'a %!dl, then He chose the 
Quraish from the Kinanah, then the Bani I-iZshim from the Quraish and 
from amongst the Ban; %shim He chose me'. (Muslim - Mazhari). 

'/, , cy > $1 J i;i?s J;; G; (And did not impose any hardship on you in 
the religion - 22:78) It means that Allah Ta'ZlZ has not imposed any 
hardship upon you in matters of religion. From this some scholars have 



concluded that in Islam there is no sin which cannot be forgiven and save 
a person from the punishment of the Day of Resurrection if he repents for 
it truly. On the other hand, among the earlier nations there were certain 
sins which could not be forgiven even by offering repentance. 

According to Sayyidnii Ibn 'Abbiis 4& 'hardship' refers to those rigid 
and harsh laws which applied to the Bani Isr5'il and for which the Qur'iin 
uses the words ,L-! (burden) and J%! (shackles). Others have interpreted 
the word haraj (hardship) to mean a hardship which is beyond human 
endurance. In Islam there are no such laws and rules which are 
unbearable in themselves, though there are some rules which entail 
strenuous effort. But such efforts have always been regarded as  
pre-requisites to success in all human activities. Education, commerce, 
industry etc. are fields where success depends on unremitting labour but 
that  would not make these tasks impossible to achieve. Sometimes 
difficulties are experienced due to unfavorable environments or lack of 
familiarity with the task in hand, but these too cannot be described as 
hardships and can be overcome by sustained hard work. 

Another interpretation given by Qii& ThanaullEh in Tafsir Ma~hari  is 
that Allah Ta'iila having chosen the Muslims for His favours from 
amongst a!: other nations, they too willingly opt for the severest hardship 
in the service of Allah and His religion. In such a situation even 
hardships and difficulties do not deter their resilience and they endure 
them willingly and happily. There is a hadith related by SayyidnZ Anas 
& in which the Holy Prophet $& said i s 1  4 i> & (the coolness of 
my eyes lies in prayers). (Ahmad and Nasa':). 

2s) &i & (The faith of your father IbrEhim - 22:78). It means that 
this is the nation of your father IbrZhim =\. These words are addressed 
to the Quraish who are descended from Sayyidn-al IbrZhim and all 
other people following them become entitled to the favours which Allah 
Ta'iilZi has granted to the Quraish. There is a hadith which says: 

All people follo4 Quraish in this faith; the believers follow the 
believers among the Quraish, and the infidels follow the infidels 
among them. (Mazhar;), 



Siirah Al-Hajj : 293 

Others say tha t  the words ,&$&{ (your father IbrZhIm) are 
addressed to all Muslims in the sense thatthe Holy Prophet a\ was the 
spiritual father of All Muslims and had himself descended from SayyidnZ 
1brZh;m a\ . 

lh 3; 3 '.;, (He (Allah) named you as Muslims both 
before and in this Qur'an - 22:78) SayyidnZ I b r a - h  had named the 
followers of the Holy Prophet $& and all other believers as Muslims even 
before the Qur'an, and later in the Qur'En itself, as is evident from his 

B '5' ' 5 * (  prayer which is recorded in the Qur7Zn: & Ll L+J &j %I* j i? '.J 

d (0 our Lord, make us both submissive to you, and of our progeny a 
people submissive to you - 2:128) 

And the name "Muslim" given by the Qur'Zn to the believers, was, 
though, not given directly by SayyidnZ IbrZhhn , yet since he had 
suggested this name even before the revelation of the Qur'sn, the Holy 
Qur'En has adopted this name. That is why it is attributed to Sayyidnii 
1brZh;m . 

s iTu& I$$; p+ is? I ;, .&, ' (So t h a t  t he  Messenger 
becomes a witness to you and you become witnesses to (other) people - 
22:78) On the Day of Resurrection the Holy Prophet will depose that he 
had conveyed the commands of Allah Ta'Elii to his Ummah and the 
Ummah will acknowledge this fact. But when other prophets will make 
similar depositions, their Ummahs will deny their claims and at that time 
the Ummah of the Holy Prophet will come forward and bear witness to 
the fact that all the prophets had indeed conveyed the commands of Allah 
Ta'El5 to their respective Ummahs. This evidence will be challenged on 
the ground that since the Muslim Ummah did not even exist in those 
earlier times it carried no weight, to which the Muslims will reply that 
they learned about these matters from their own Prophet $&, whose 
truthfulness and integrity was admitted by all. This is the gist of a hadith 
which Bukhiig and others have related on the authority of SayyidnZ Abll 
Sa'id al-Khuds &. 

S;(~I  121; i'&h I&G (So establish galZih and pay zakzh - 22:78) It means 
that since Allah Ta'Ela has showered on you unlimited benefits, it is your 
duty also to show your gratitude to Him by striving hard to obey His 
commands. The two commands relating to prayers and zakZih have been 
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specifically mentioned because prayer is the most important among the 
obligations performed by human body, while zakah is the most important 
among the commands about wealth, otherwise the idea is tha t  all 
commands enjoined by Allah Ta'ZlZ be obeyed and followed. 

4~j4 l&&lj (And hold fast to Allah - 22:78). I t  means that  pious 
Muslims should place their trust in Allah alone in all their affairs and 
seek help from none but Him. According to SayyidnZ Ibn 'AbbZs & the 
sense of these words is that pious Muslims should seek Allah's protection 
from all things which are loathsome in this world and in the Hereafter. 
Others have interpreted these words to mean that good Muslims should 
hold fast to the Qur'Zn and Sunnah, and have quoted the following 
hadith: 

"I have left behind two things with you and if you hold fast to 
them you will never go astray: one is the Book of Allah and the 
second is the Sunnah of His Rasiil." (Mazhas) 

Alhandulilliih 
The Commentary on 

S'i-irah Al-Hajj 
Ends here. 
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(The Believers) 

SZrah Al-Mu'miniin was revealed in  Makkah and i t  has  118 Verses and 6 sections 

With the name  of Allah, t he  All-Merciful, t h e  Very-Merciful 

Verses 1 - 11 

Success is really attained by the believers [I] who are 
concentrative in their $ a l a  (prayers) [21 and who keep 
themselves away from vain things [31, and who are 
performers of ZakZh,* [41 and who guard their private 
parts [51 except from their wives or  from those 
(slave-girls) owned by their right hands, because they 

- -- 

*. Although ZakZh is normally known as the obligatory alms prescribed as a second 
pillar of Islam, but the literal meaning of the word is 'purification'. Both the 
meanings are possible here. According to the second meaning the reference would 
be to the purification of inward qualities i.e. morals. Somc commentators have 
construed this verse in this sense. That is why we have used the word 'performers' 
as a literal translation of "ahb" (Fa6i!un) instead of 'payers' which admits the 
first meaning only. 
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are not liable to blame. [6]  However, those who seek 
(sexual pleasure) beyond that are the transgressors [71 - 
and (success is attained) by those who honestly look 
after their trusts and covenant, [81 and who 
consistently observe their prayers. [91 Those are the 
inheritors [lo] w h ~  will inherit Firdaus (the Paradise). 
They will be there forever. 1111 

Commentary 
Merits and special features of SGrah Al-Mu'minun 

MusnZd of Ahmad quotes SayyidnZ 'Umar al-FErGq & tha t  
whenever a wahy was being revealed to the Holy Prophet $& those near 
him used to hear a sound like the buzz of the bees. One day when they 
heard such a sound, they all waited hoping to learn about the revelation. 
When the Holy Prophet $$$ returned to his normal state after receiving 
the wahy, he sat down facing the Ka'bah and prayed to Allah in the 
following words: 

"0 Allah, give us more (bounties) and do not decrease (them for 
us) .and grant us respect and do not put us to humiliation, and 
give us and do not deprive us and give us preference (on our 
enemies) and do not give preference (to our enemies) against us 
and be pleased with us and make us pleased." 

Then the Holy Prophet $& said to his companions, "Just now ten 
verses have been revealed to me and anyone who follows them in letter 
and spirit will go to heaven." He then recited the first ten verses of SErah 
Al-Mu'minGn. (Ibn Kathb) 

Nasa'i in his d l  +l;( has quoted Yazid Ibn BabnEs that he once 
questioned Sayyidah 'A'ishah + hl p, about the habits and the 
behavior of the Holy Prophet $& to which she replied that it was according 
to what has been revealed in the Qur'En. Then she recited these ten 
verses of the Qur'Zn and said, "these verses describe his behavior". 

What is FalEh? How and from where can it be obtained? 
,,, , j&j'J, $1 3 

Success is really attained by the believers - 23:l. 
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The word faliih (translated above as 'success') has been used in the 
Qur'an and Sunnah on numerous occasions. The call to prayers invites 
every Muslim towards faliih five times a day. The word signifies the 
attainment of all desires as  well as protection from all misfortunes. 
(Qamus). It is so comprehensive in its connotation that it may be regarded 
as the acme of one's desire - but the total falGh, where no desire remains 
unfulfilled or complete immunity from the vicissitudes of fate exists, is not 
granted even to great kings or to the most revered prophets of Allah. In 
any case there is an  ever-present fear of a decline in or loss of good 
fortune, or the apprehension of an impending disaster, and no living 
person can claim to be free from it. 

Thus it is evident that total faliih cannot be achieved in this world 
which is a place of pain and suffering, where nothing is everlasting and 
everything must ultimately perish. However this priceless commodity will 
be available in another world, namely the Paradise and it is there that 

, , 8 a, 5 , D' ,  

people will achieve all their wishes very promptly d p ~  I.' 4 3  (They have 
all that 'they call for - 36:57). In that world there will be no sorrow, no 
distress, and everyone will enter there with the following words on his 
lips: 

Praise belongs to Allah who has put away all sorrow from us. 
Surely our Lord is All-Forgiving, All-Thankful, who of His 
bounty has made us to dwell in the abode of everlasting life - 
35:34, 35. 

This verse also suggest that in this world there is nobody who at  some 
time or the other has not been afflicted by pain and anguish. Therefore, 
on entering the Paradise people will say that they have been delivered 
from all sufferings. In Stirah al-A'lZ while the Qur'Zn says that faliih .I' 1 1  1.J' ,' 
may be obtained by purifying oneself against sins (A p $1 A), it also 
says that total faliih may be achieved in the Hereafter only. A Person 
who aims at  faliih must not succumb to the temptations of this world: 

'*, - 8 ,  1 J , ,#"D '. 
& I j  i k y ~ ;  691 i41 (Jj,JJ & 

Nay, but you prefer the present life; and the world to come is 
better, and more lasting. - 87: 16, 17 
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In brief, while total falah may be obtained in the Paradise only, Allah 
grants falEh to his servants in this world also in the narrow sense of the 
word i.e. he grants them prosperity and relief from pain. In the present 
verse Allah has promised falah to those believers who possess the seven 
attributes mentioned therein, and it includes the total faliih which can be 
achieved in the Hereafter only in addition to whatever falah may be 
obtained in this world. 

Here one may ask that  while the promise of total faliih in the 
Hereafter to the believers who possess the seven attributes mentioned in 
this verse is understandable, the common experience is that in this world 
the recipients of falZih (prosperity and success) are generally the infidels 
and the impious persons. On the other hand the prophets and other 
reformers have, in all ages, suffered privations of life. The answer to this 
is that since total falZih is to be achieved in the Hereafter only, i t  is 
inevitable that every body in this world, whether he is a good and a pious 
man or whether he is a wicked person and an unbeliever, must face a 
certain measure of pain and hardship. Similarly every person, good or 
bad, has some of his wishes granted in this world. In these circumstances 
how is one to decide as to which of these two categories is the recipient of 
falah. The answer to this question can only be provided by the fate 
which awaits them. 

Human experience and observations provide sufficient evidence that 
although the pious people who possess the seven attributes mentioned 
above may at  times face hardships and tribulations in this world, yet very 
soon they are released from all distress and they achieve their wishes. 
They command the respect of the whole world as long as they live and 
then after their death their memory is cherished and revered by all. 

The seven attributes of a perfect Believer on the basis of which 
he has been promised faliih in this verse both in this world and in 
the-Hereafter 

The first and most important attribute which is fundamental and 
basic to everything else is that a person should be a true believer. The 
ohher seven attributes mentioned in the verse are discussed below. 

The first attribute is t& KhushZ (translated in the text as being 
concentrative) during prayers. The literal meaning of this word is 
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"calmness", but in religious terminology it means "to bring about a state of 
perfect concentration in the heart" so that he does not knowingly allow 
any thoughts to enter his heart other than the remembrance of Allah. ~t 
also means that during prayers a person must abstain from moving his 
body and limbs unnecessarily (BayZn ul-Qur'Zn). He must, in particular, 
avoid those movements of the body which have been forbidden by the 
Holy Prophet and which the jurists have compiled under the general 
heading oLj$ (things which are disliked during prayers). Tafsir 
Maqhari quotes the above definition of t$ (Khushii') from SayyidnE 
'Arnr Ibn DhZr &. Other scholars have given different definitions of this 
word, but they are in fact further details of what the serenity of the heart 
and the body means. For instance, according to SayyidnZ Mujiihid, 
casting down one's eyes and keeping the voice low is t& whereas 
SayyidnZ 'A1I & said that ts is to refrain from casting sideways 
glances obliquely. SayyidnZ 'A@ says that the word means "not toying 
with any part of the body". There is a hadith from SayyidnZ AbG Dharr 
& that the Holy Prophet $&' once said, "Allah keeps an eye over His 
servant during prayers so long as he concentrates his attention on Allah, 
but when he turns his attention elsewhere and glances obliquely 
sideways, Allah also turns away from him." (Ma~har:) The Holy Prophet $& 
is reported to have directed SayyidnZ 'Anas & to keep his eyes fixed at  
the spot which he touched with his forehead when performing sajdah 
(prostration) and not to look right and left during prayers. 

Sayyidna Abii Hurairah 4$% says that the Holy Prophet saw a man 
praying who was toying with his beard and remarked cll;;J 1.b 

(If this man had KhushYi' in his heart, his body and limbs would 
have remained calm). 

How important is KhushG' during prayers? 
Imam Ghazzali, Qurtubi and some other scholars are of the view that 

Khushu' during prayers is obligatory and a prayer offered.without total 
Khushii' will be deemed not to have been performed. However there are 
3thers who believe that while Khushii' is the essence of prayers and its 
absence deprives the prayers of their true purpose, yet i t  cannot be 
regarded as an indispensable condition for the prayers to be valid and its 
absence will not render it necessary to repeat performance of the prayers. 

Hakim ul-Ummah has written in Bayiin ul-QurYEn ths t  while 



KhushT is not a necessary condition for the validity of the prayers, yet it 
is an essential element for the acceptance of the prayers by Allah and 
from this point of view it is obligatory. TabarZni in his book al-Mu'jim 
al-Kabk has related a hadith on the authority of Sayyidnii Abii ~ a r d i i '  
& that the Holy Prophet said, "The first thing that will be taken away 
from this Ummah is Khushu' so much so that a time will come when no 
one will be left to practice Khushu"'. 

The second attribute of a good Muslim is that he abstains from 
frivolous and vain things. (Laghw, translated in the text as 'vain 
things') means useless talk and action which do not bring any religious 
reward and in its extreme form it may include sinful acts that  are 
positively harmful and must, therefore, be avoided. And in its mild from 
laghw is neither useful nor harmful but it is very desirable to give up this 

habit. There is a hadith in which the Holy Prophet #& said f ~ l  y ,y 

eru Y L. d~ (It is a part of one's being a fair Muslim that he gives up all 
that is useless for him). For these reasons guarding oneself against 
useless acts has been described as an attribute of a good Muslim in this 
verse. 

The third attribute is ZakKh which, literally means "to purify" but 
in religious terminology it means giving in charity a portion of one's 
wealth subject to certain prescribed conditions and the word has been 
generally used in the Qur'Zn in this sense. This meaning of the word can 
be applied in this verse also. However this meaning of the word in the 
present context has been questioned by some scholars on the ground that 
this verse was revealed in Makkah when ZakTih was not made obligatory. 
(ZakZh was made obligatory after Hijrah to Madinah). Ibn Kathir and 
other commentators have answered this objection by claiming that ZakKh 
was in actual fact made obligatory in Makkah as will be evident from 
SErah Al-Muzzammil, which is by consensus a Makkan S'Cirah, in which 
the words ;$>I l,?j (and pay zakah) occur alongside of the words 6$~112i 

However arrangements for its collection and details regarding the 
determination of wealth liable to ZakKh ( n i g s )  were settled after Hijrah 
to Madhah. According to this interpretation of the verse ZakKh was made 
obligatory in Makkah but rules prescribing i ts  various details were 
formulated in Madhah. As regards t k s e  scholars who hold the view that 
ZakKh was made obligatory after Hijrah to Madhah, they believe that 




